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TRANSLATIONS
Records of the Life of




Ch’an master Pai-chang1 2Huai-hai, who established Ch’an as an independent 
school of Chinese Buddhism some twelve hundred years ago, is responsible 
for great contributions to Ch’an pracrice and teaching. The spiritual heritage 
he left behind consists of a considerable number of sayings as well as a body of 
writings. The sayings were compiled by his disciple Shen-hsing Fan-yiin? 
His writings are said by Ch’en Hsu3 4to have consisted of The Discipline of the 
Cb'annists* which was used as the rules of conduct at Zen monasteries at least 
1 'gJt, the Master’s popular name, called after the mountain where he spent his later 
lifetime.
2 of whom we know nothing more than what Ch’en Hsu tells us in his 
Panegyrical Inscription and what is found in the CTL: he was one of Pai-Chang’s disciples, 
and once lived on Mount Chiuhsien yuJidj in Hungchou.
3 BfcW (ffl also appears as ifl). Author of The Panegyrical Inscription. An official of the 
government of Kiangsi (the abbreviation of Kiangnansi Tao or the West State South of 
the River) in the T’ang Dynasty.
4 Also known as (See the appendix to Wan Master Huai-bai of
Mount Paicbang in Hungcbou in CTL ebuan 6). This Discipline is quite different from Tbe 
Pai-cbang Discipline edited under Imperial order during the period 1335-1338,
by Te-hui
42
RECORDS OF CH’AN MASTER PAI-CHANG HUAI-HAI
until the Ching-te era (1004-1007) of the Sung Dynasty,5 678and A Letter in 
Answer to Ling-a?s Question about Buddha Nature? which was formerly made an 
appendix to the Sayings. Neither of these has come down to us, though pas­
sages said to be similar to the Letter appear in the Extensive Records of Pai-cbang? 
and a few portions of the Discipline are retained in Yang Yi’s later Essentials 
of the Discipline of the Cb’annists.9
5 The Essentials of the Discipline of the Cb’annists in CTL indicates that the Discipline was
extant during the Ching-tc era. Though no one knows exactly when the original text of 
the Discipline was lost, Ui Hakuju thinks it existed until 1274 and was lost during the 
period 1274-1335 (See ZK, II, pp. 377-8.). This seems to me questionable, because of the 
proof he offers in support of it: the statement in the letter to Tsu-hsien § from Liao- 
wan T«, (Pai-chang Hui-chi has sent to me
the old Discipline. Reading, I find there are lots of awkward mistakes in it).” The state­
ment says that Hui-chi, who lived on Mount Paichang during the period 1265-1274, sent 
a copy of Pai-chang’s Discipline to Liao-wan. But it also points out that this was a distorted 
text, and perhaps not the original text of the Discipline.
6 The title of Pai-chang’s letter in answer to Ling-ai’s question 
about the Buddha Nature.
7 Also known as Various extant texts of it are included in TKT,
KY, SY, and ZK.
8 But the words X5r (essentials) are added by the translator according 
to the conclusion of The Discipline of the Cb’annists, “U ...
(The independence of the Ch’annists begins with Pai-chang, who created The Discipline. 
Here we have shown its essentials to all the Ch’an students of subsequent generations so 
as to make them not forget the origin).”
9 Written in 818, included in the Cb’uan T’ang Wen 
& XX. The Complete Collection of the Writings of the T’ang Dynasty, Vol. 466. But the text used 
by the translator is that appended to The Pai-cbang Discipline in Zokuzokyo, Vol. III.
The record of Pai-chang’s Sayings has been handed down to us in a variety 
of collections (see below), none of which, however, can be said to be truly 
comprehensive. Taking material from all of these texts, and from Ch’en 
Hsii’s Panegyrical Inscription with Preface on the T’ang Ch’an Master Huai-baft 
Stupa on Mount Paicbang in Hungchou? I have tried to establish a new text, 
which falls into two parts: Records of the Life of the Master, and Extensive 
Records of the Master's Sayings. The present translation is of the first part 
only, containing altogether fifty-four episodes.
The main part of the work is arranged, closely but not exactly, according 
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to the probable chronology of Pai-chang’s life. Numbers I and 2 deal with his 
birth, family, and childhood; numbers 3 through 16 show him dedicating 
himself to Buddhism, to Ch’an, to Ma Tsu,10 his practice with his fellow­
disciples under Ma Tsu’s instruction, his becoming one of Ma’s Dharma 
heirs at Mount Shihmen,11 and his attainment of enlightenment; numbers 
17-49 record his going to Mount Paichang12 and his establishment of the 
first Ch’an center there, his instruction of his disciples at Mounts Shihmen 
and Paichang; number 50 tells of his demise. The work as a whole thus covers 
Pai-chang’s entire life: birth, study of Ch’an and attainment of enlighten­
ment, Ch’an teaching, and death.
10 Popular name of the Ch’an Master Tao-i (707-786).
11 sriJj- Located in the then Hsinwu Hsien or Hsinwu County or present-
day Fenghsin Hsien of Kiangsi Province.
12 Popularly known as Mount Tahsiung or Great Hero Mountain Aitib- 
Located in the same area as Mount Shihmen.
The material included in the appendix is, historically speaking, problematic. 
Arguments relating to this material, as well as collating notes which I have 
made, are not given here owing to space limitations. The headings to the 
episodes have been added for the reader’s convenience. They are not found 
in the original.
Collections Containing Pai-chang’s Sayings
Chodang chip Collection from the Patriarchs’ Halls (hereafter abbreviated
CC)
Cbing-re ctfuan-teng Lu Ching-te Record of the Transmission of the
Lamp (abbr. CTL)
T’ien-fbeng kuang-teng Lu X T’ien-sheng Extensive Record of the Lamp
(abbr. TKT)
Lien-teng bui-yao Succeeding Lamps with Their Essential Illuminations
(abbr. TL)
Tsung-men tung-yao hsu-ebi Collection of the Ch’annist Essentials
and Its Supplement (abbr. TT)
Wu-ttng bui-yuan .£.&-#■ 7C A Compendium of the Five Lamps (abbr. WH) 
AjK-rwft-ftt Tii-lu The Record of the Venerable Elders of Old (abbr.
KY)
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Hsieh ko Ssu-cbia Tii-lu Record of the Four Masters, edited by
Hsieh Ning (abbr. SY)
Cbib-yiieh Lu & Record of the Finger Pointing to the Moon (abbr. CL)
Kokuyaku Zengaku taisei Japanese Translation of the Comprehensive
Collection of the Zennist Teachings (abbr. ZT)
Dai-ni Zensbushi kenkyu Historical Studies of the Zen School,
II, Ui Hakuju (abbr. ZK)
(Text)
I. The Master’s Birth and Family
The Master called Huai-hai was bom into the family of T’aiyiian Wang1 
in Ch’anglo of Fuchou2 in the eighth year of T’ien-pao3 of the T’ang dynasty 
(749 a.d.).4 His family is spoken of T’aiyiian Wang because ancestors of the 
family once lived in T’aiyiian before they moved to Ch’anglo during the
1 • T’aiyiian now is the city of T’aiyiian, the capital of Shansi Province Jj 
But in the T’ang Dynasty, it was a prefecture fff covering half the area of present-day 
Shansi Province, £, Pai-chang’s family, is mistakenly written as Huang # in CC, probably 
because the Chinese characters T and in some dialects arc both pronounced Wang.
2 Fuchou or Foochow is the city of Fuchou ft the capital of Fukien 
Province. But in the T’ang Dynasty, it was a prefecture ft covering almost the same 
area as present-day Fuchien Province. Thus Ch’anglo of Fuchou is now Ch’anglo Hsien 
of Fuchien Province
3 X W- One of the titles of the reign of Emperor Hsien of the T’ang Dynasty, used
during the period 742-755.
4 This date of Pai-chang’s birth is given in accordance with Ch’en Hsii’s statement in
his Panegyrical Inscription,(The Master 
entered nirvana on January 17—lunar calender—of the ninth year ofYiian-ho—814 A.D.— 
in the sixty-sixth year of his natural life and the forty-seventh year of his monastic life),” 
though CTL and the other Lamps subsequent to it say that Pai-chang lived to age 95, and 
Chi-yin Hui-hung*s (it#M?M) IM# (^ Eulogy with Preface on the Portrait
of Cb’an Matter Pai-cbang Ta-cbih') included in his or Supplement to the
Notes on Cl/an Made in a Grove (Zoku-zokyo, Vol. 148, p. 325c) states that he lived to ninety- 
two. The translator has followed the Panegyrical Inscription, because it accords with modem 
scholarship. See ZK, II, pp. 371-372.
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Yung-chia5 period when the West Chin6 was invaded and destroyed by the 
northern barbarians.
5 Title of the reign of Emperor Huai if# of the West Chin Dynasty. He reigned 
over the country from 307 to 311, but the title was used until the year after the end of 
his reign.
6 The West Chin Dynasty, 265-313.
7 Hui-chao of Hsi-shan Hui-chao, according to Ui, is Shen-chao tfJK, who
was one of the six outstanding disciples of Huai-jang of Nanyiieh ft#* & (ZK, II, pp. 
329-311). Hsi Shan or Mount Hsi is located in the area of Ch’aochou or Ch’aoyang
present Ch’ao-an Hsien of Kuangtung Province Jf
8 This date is given according to Ch’en Hsii’s statement that has been referred to in 
notes on episode 1, No. 4.
9 Fa-ch’ao of Heng Shan Of whom nothing more is known than what we have
in the story. Heng Shan or Mount Heng, more popularly known as Nan Yiieh is 
one of the five famous mountains in China. It is located in Hunan Province
10 See Ch’en Hsii’s Panegyrical Inscription.
2. A Young Religious Genius
In his childhood, the Master had already shown that he was a religious 
genius. One day, accompanying his mother, he went to a temple to pay homage 
to the Buddha. Pointing to the image of the Honored One, he asked her, 
“What’s that?”
His mother said, “This is the Buddha.”
“His appearance resembles that of a man,” said the child, “so he isn’t dif­
ferent from me. Later, I must become a Buddha.”
3. Becoming a Monk and Mastering the Three Studies
While he was still a youth, the young genius was shaved by the master 
Hui-chao of Hsi-shan7 8and became a Buddhist novice. Then he practiced 
meditation under this master’s direction. Later on, about 767,’ he received 
the complete commandments from the disciplinary master Fa-ch’ao of Heng- 
shan (Mount Heng)9 and became a monk. He said with a sigh, “If you wish 
to wash away the source of delusions, you must swim in the Dharma Ocean, 
[for enlightenment is attained] not only through the realization of mind, 
but also by the interpretation of the Scriptures.”10 Thereupon he went to
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Fuch’a Temple in Luchiang11 and devoted himself to the study of Buddhist 
scriptures for about one year, thus mastering the Three Studies.12
11 Fuch’a Temple in Luchiang (« also written as >, «). Luchiang
now is Hofei Hsien of Anhui Province Fuch’a Temple at that time was a
famous Buddhist temple known for its collection of Buddhist Scriptures and Chinese 
Classics.
12 The three studies =_> (tisrab siifah in Sanskrit) of discipline jfi, or ZiZa, meditation 
or samahdi) and wisdom M or prajna, considered to embrace all aspects of Buddhist doct­
rine and practice.
13 Nank’ang of Kiangsi Nank’ang, also known as Ch’enchou was a
Chiin fp or prefecture of Kiangsi (Kiangsi is the abbreviation of Chiangnansi Tao or the 
West State South of the River) of the T’ang Dynasty. Now it is Nank’ang Hsien of 
Kiangsi Province it fi < * < «.
14 Hsi-t’ang Chih-ts’ang R. Hsi-t’ang is the popular name of Ch’an master
Chih-ts’ang (745-814). Nan-ch’iian P’u-yUan Nan-ch’iian is the popular name
of Ch’an master P’u-yUan (784-834).
4. An Advanced Disciple of Ma Tsu
He nevertheless remained unsatisfied and wanted to penetrate into the 
ultimate vehicle, Ch’an. So he went to Ma Tsu (Ma the Patriarch), who then 
was spreading Ch’an in Nank’ang of Kiangsi.13 Upon interviewing him, Ma 
Tsu welcomed him as an advanced disciple. He submitted himself to Ma 
Tsu joyfully and with all his heart, and stood out eminently with Hsi-fang 
Chih-ts’ang and Nan-ch’iian P’u-yUan,14 two other advanced disciples.
5. What About This Very Moment?
One night, while enjoying the moon with his attendants Hsi-fang, Pai- 
chang, and Nan-ch’iian, Ma the Patriarch asked, “What about this very 
moment?”
T’ang said, “Just good for making offerings.”
Pai-chang said, “Just good for practicing meditation.” 
Ch’iian shook his sleeve and went away.
The Patriarch said, “The sutras go back into the sutra store (Ts’ang), and
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Ch’an goes back into the ocean (Hai). But the universal vow (P’u-yiian) is 
different; it alone goes beyond all things.”15
15 Allusions to the disciples’ names: Hsi-t’ang Chih-/P«w»g (“ts’ang”=tripi taka store­
house); Pai-chang Huai-tai (“hai” = ocean; referring to the “Ch’an ocean,” a Ch’an 
term); and Nan-ch’tian P*u-yuan (“P’u-yiian” = universal vow).
16 The four statements and the hundred negations The four statements logi­
cally suggest “is,” “is-not,” “both,” and “neither,” of which the third is a conception 
applicable to dialectics alone and the rest conceptions applicable to both formal logic and 
dialectics. The one hundred negations here are to be understood in the significance of 
“endless negations.”
6. Hai’s Hair Is Black
A monk asked Ma the Patriarch, “With all the four statements and the hund­
red negations16 done way with. Your Reverence, please tell me directly the 
significance of Bodhidharma’s coming from the West (India).”
The Patriarch said, “I’m not in a good mood today. Go ask Chih-ts’ang 
about it.”
The monk went to Chih-ts’ang and put the question to him.
Ts’ang said, “Why don’t you go and ask the Patriarch?”
The monk said, “I came to ask you at his direction.”
Patting his head with his hand, Ts’ang said, “My head aches today. Please, 
go ask Brother Hai (Pai-chang).”
The monk then went to Pai-chang, who said, “When it comes to this, I 
don’t understand it at all.”
The monk finally returned and told the story to the Patriarch, who said, 
“Ts’ang’s hair is white, Hai’s is black.”
7. The Method of Instruction
Hsi-t’ang asked the Master, “How will you instruct others in the future?” 
The Master clenched and unclenched his fist twice.
T’ang said, “What further will you do besides that?”
The Master pointed his finger to his head three times.
8. Sesame Pies
Pai-chang served Ma the Patriarch as an attendant. Whenever he took off 
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the cover of the dish brought in by an almsgiver, the Patriarch would pick 
up a sesame pie, and as instruction for the monks, ask, “What’s this?” Such 
instruction was repeated every day, and after three years it brought Pai-chang 
to an awakening.
9. Giving a Meal to a Visiting Monk
One day, after the midday meal, a monk suddenly came into the monastery. 
Adjusting his robes, he walked up to the Dharma Hall and made an obeisance 
to Ma Tsu, who asked him, “Where did you stay last night?”
“In [a village] at the foot of the mountain,” he answered.
The Patriarch said, “Have you had lunch?”
“No, not yet,” he said.
The Patriarch said, “Go to the accountant and ask him for a meal.”
“All right,” the monk said, and went to the accountant.
At that time, Pai-chang was chief of the kitchen, so he gave the monk the 
meal himself. After he had finished eating it, he left. Later, when Pai-chang 
went to the Dharma Hall, the Patriarch asked, “Just a while ago there was a 
monk who didn’t have his meal. Have you taken care of him?”
“Yes, I have.”
The Patriarch said, “You will be an immeasurably virtuous and powerful 
man in the future.”
“Why do you say that?” Pai-chang asked.
“I said it,” the Patriarch replied, “because he is a Solitary Buddha.”17 
Pai-chang then said, “Your Reverence, you are a common, ordinary man.
17 Solitary Buddha & jfc or Mt (Pratyekabuddha). There are two kinds of Solitary Buddha: 
one is a Buddhist disciple who is about to attain the fourth stage (arhat) without recourse 
to the Buddhist doctrine, having already attained the first three stages by following the 
Buddhist doctrine; the other is a disciple who lives in seclusion and obtains emancipa­
tion by himself. Although this is the traditional interpretation, here the term seems to be 
used simply to refer to a being endowed with supernatural powers.
How is it you deserve to be saluted by a Solitary Buddha?”
The Patriarch said, “When it comes to supernatural powers he is excellent, 




io. The Purpose of Buddhism
Pai-chang asked, “Where is the purpose of Buddhism?”
The Patriarch Ma said, “In the very place where you can let go of your body 
and life.”
II. Wild Ducks
Pai-chang, while waiting on Ma the Patriarch during a trip, saw a flock of 
wild ducks passing overhead. The Patriarch asked, “What’s that?”
“Wild ducks,” Pai-chang replied.
Again Ma asked, “Where are they now?”
“They’ve passed by,” Pai-chang responded.
The Patriarch then turned around and caught Pai-chang by the nose. Pai- 
chang was in such pain he cried out. The Patriarch said, “You still say ‘They’ve 
passed by’!”
On hearing these words, Pai-chang awakened. Upon returning to his cell, 
however, he wailed loudly. A fellow monk asked, “Are you thinking of your 
parents?”
“No,” he said.
“Were you given a scolding?”
“No.”
“Then why arc you crying?”
“I couldn’t bear the pain when the Patriarch grabbed my nose.”
“What was it that displeased him so much?” the fellow monk asked.
“Go and ask the Patriarch himself,” Pai-chang answered.
The monk went and asked Ma Tsu, “Could you tell me what hurts atten­
dant Hai so much that he’s crying in his cell?”
The Patriarch answered, “He himself knows what it is. Go and ask him 
personally.”
Returning to the cell, the monk said, “The Patriarch told me that you know 
what it is yourself and that I should ask you.”
Pai-chang laughed loudly.
The monk thereupon asked, “What’s the matter with you, now crying, 
now laughing?”
Pai-chang answered, “Now crying, now laughing.”
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The monk was totally bewildered.
12. Rolling Up the Kneeling Mat
The next day, Ma the Patriarch went to the hall to preach. As soon as all 
the monks had assembled, Pai-chang came out and rolled up the kneeling mat. 
Then the Patriarch descended the platform [and went back to the abbot’s 
room]. Pai-chang followed him. The Patriarch asked, “Just now, I hadn’t yet 
spoken a word. Why did you roll up the kneeling mat?”
Pai-chang answered, “Yesterday my nose was tweaked so severely I had 
great pain.”
“What did you pay attention to yesterday?” the Patriarch said.
“My nose does not hurt today,” Pai-chang replied.
The Patriarch concluded, “You have deeply awakened to yesterday’s 
incident.”
Pai-chang made an obeisance to the Patriarch and retired.
13. A Katz from Ma Tsu
Pai-chang went to the Patriarch again and saluted him. While he was 
waiting on him, the Patriarch looked toward the whisk at the comer of the 
rope bed. Pai-chang asked, “Are you one with this function, or apart from 
this function?”
The Patriarch said, “Breaking open your two slices of lip, with what will 
you try to instruct others in the future?”
Pai-chang took the whisk and held it upright.
The Patriarch said, “Are you one with this function or apart from it?” 
Pai-chang replaced the whisk.
As soon as Pai-chang returned to Ma Tsu’s side, Ma gave him a Katz.
14. Prom Where Have You Returned?
One day, Ma the Patriarch asked Pai-chang, “From where have you 
returned?”
“From behind the mountain,” he replied.
“Did you run into anyone?” the Patriarch asked.
“I didn’t,” he answered.
“Why didn’t you?” the Patriarch went on.
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“I don’t know why. Had I run into a person I would have told you 
about him,” he said.
aWhere did you get this ‘information’ from?” asked the Patriarch.
“I am at fault,” Pai-chang said.
“No,” concluded the Patriarch, “the fault is mine.”
15. Do You See It?
A certain preaching monk came [to Ma Tsu] and asked, “I was wondering 
what Dharma was taught and practiced by the Ch’annists.”
Instead of answering, Ma asked, “What Dharma do you teach and practice?”
The monk answered, “I, though unworthy, can preach on more than twenty 
sutras and sastras.”
The Patriarch said, “You’re a Son of the Lion, aren’t you?”
The monk replied, “I dare not assume that.”
The Patriarch growled.
The monk said, “This is a Dharma.”
The Patriarch said, “What Dharma is this?”
The monk said, “The Dharma showing the Lion going out of the cave.”
The Patriarch said nothing.
The monk said, “This, too, is a Dharma.”
The Patriarch said, “What Dharma is this?”
The monk said, “The Dharma showing the Lion staying in the cave.”
The Patriarch then said, “What Dharma will it be if he neither goes out 
nor comes in?”
The monk failed to answer, so he bade the Patriarch farewell and passed 
out the gate.
The Patriarch called out to him, “Your Reverence!”
The monk turned around.
The Patriarch said, “What’s this?”
The monk again failed to answer.
The Patriarch called out to him, “This stupid preacher!” Later, answer­
ing for the monk, Pai-chang said, “Do you see it?”
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16. He Is Your Master
One day, Ma Tsu went to the hall to give a sermon. When the monks had 
gathered before him, he pointed his finger three times to the handle of the 
whisk that he held, got down from the platform [and went away]. Pai-chang 
was awake to the implication of it, but he did not speak to the Patriarch about 
it until three days later. When he learned of it, the Patriarch went to the hall 
and made an announcement to the assembly of monks: “I have nothing to 
worry about as long as there exists this Great Silence. He is your Master!”
17. A Dharma Heir of Ma Tsu and the Founder of 
Ch’an’s First Home
Now the “voice of thunder” was ready to burst. Responding to the request 
of his followers, Pai-chang succeeded Ma Tsu. He preached Dharma on Mount 
Shihmen at first, and then he went to Mount Tahsiung18 to found there the 
first home, the headquarters, of Ch’an. The place where he lived, because of 
the noble peaks towering into the clouds, was named Paichang, or “One 
Thousand Feet High.” By the time he had been there only a few months, 
Ch’an pilgrims had come together from all directions like deer. Kuei-shan19 
and Huang-po20 were the most eminent among them.
18 Mount Tahsiung Ait Jb. See Introduction note 12.
19 Kuci-shan Popular name of the Ch’an master Ling-yu (771-855), after the 
mountain where he lived; co-founder of the Kuei-yang School
20 Huang-po MSt. The popular name of the Ch’an master Hsi-yiin (7-849), the 
master of Lin-chi
18. The Essence of Ch’an
In a sermon Pai-chang said, “The spiritual light is shining in royal solitude 
and detachment far from the roots and their dusts (the sense organs and their 
objects). Radiating, it embodies the real and the eternal and is by no means 
conditioned by words and letters. The essence of the mind knows no defile­
ment and is by itself originally in perfect fulfillment. Only if it is emancipated 
from illusory conditions will the mind be Buddha as such.”
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19. A Man Who Is Neither Hungry Nor Full
Pai-chang once said to the brotherhood of monks, "There is a Man who 
eats nothing all day and says nothing of his hunger. There is another Man 
who eats all day and says nothing of his satiety.”
The monks had nothing to answer.
20. What’s This?
Once, just as Pai-chang had finished his sermon and the monks were 
beginning to leave the hall, he called out to them, "Oh brothers!” They 
turned around.
He said, “What’s this?”
Later, Yiieh-shan spoke of this as “Pai-chang’s ‘leaving the hall’ utterance.”
21. The Wild Fox
Whenever Pai-chang went up to the platform to preach, there was an old 
man who came to hear. He left with the monks after each sermon. Then one 
day he did not leave. Pai-chang asked, “Who is the man standing there?”
The old man said, “I once resided on this mountain during the time of the 
Buddha Kasyapa.21 A disciple asked me, ‘Will a great Tao-practicing man still 
fall back into causality?’ I replied, ‘He will not fall back into causality.’ There­
fore I have fallen into the body of a wild fox. I beg Your Reverence to say 
something in my place which can turn these words of mine around [and 
redeem me].”
21 The Buddha Kasyapa 23$#. Traditionally, the sixth of the seven Buddhas of old.
“All right,” Pai-chang said, “just ask the question.”
The old man then asked, “Will a great Tao-practicing man still fall back 
into causality [just like an ordinary man]?”
Pai-chang said, “He doesn’t obscure the causality.”
On hearing this utterance the old man awakened completely. Bidding Pai- 
chang farewell, he said, “I have freed myself from the wild fox body and will 
be found dead out behind the hill. Please cremate my body as a monk’s.”
Then Pai-chang told the deacon to sound the announcing board to call all 
the assembly to a funeral service for a dead monk which would be held after 
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the meal. The monks were puzzled. Having finished the meal, Pai-chang led 
the monks to a rock behind the hill, from which he poked out the carcass 
of a dead fox with his staff and had it cremated in accordance with the regula­
tions for cremating monks.
At the evening assembly, when Pai-chang had related the foregoing story, 
Huang-po said, “That ancient man made a mistake in his answer and so he 
fell into a wild fox body. But now a man makes no mistakes, every step taken 
in response to the question is correct. What about that?”
The Master said, “Come here, I’ll tell you.”
Approaching him, Huang-po gave him a slap in the face.
Clapping his hands and laughing loudly, the Master said, “I thought that 
foreigners’ beards were red, [but it turns out that] there is a red-bearded 
foreigner as well!”22
22 The Chinese character “Hu” denoting Tartar, connotes Indian or even foreigner,
hence the Buddha and Bodhidharma in Ch’an literature.
23 The Ascetic Ssuma (dbutd). Ch’an practitioner proficient in geomancy,
fortune-telling, and physiognomy. See CTL, chiton 9, Record of the Cb>an Master Kuei-sbatfs 
life.
24 Yang-shan Popular name of the Ch’an master Hui-chi (814-890), co­
founder of the Kuei-yang School and Dharma heir of Kuei-shan.
21 b. (supplement)
At this time, Kuei-shan was chief of the monastery kitchen. The ascetic 
Ssuma23 related the story of the wild fox and asked, “What about it, kitchen 
chief?”
The kitchen chief shook the doors of the gate three times.
Ssuma said, “So crude!”
The chief said, “The Buddha Dharma knows no such reasoning.”
2ic. (supplement)
Later, Kuei-shan related to Yang-shan24 the story of Huang-po’s question 
about the wild fox and asked him about it. Yang-shan said, “Huang-po always 
uses that strategy.”




Yang-shan said, “It’s the transmission handed down from his master, and his 
own penetration into the Dharma-Essence as well.”
Kuei-shan said, “Quite so. Quite so.”
22. Poking the Fire
One night when Kuei-shan Ling-yu was waiting upon him, Pai-chang asked, 
“Who is that?”
Kuei-shan said, “Ling-yu.”
Pai-chang said, “Poke the charcoal-burner and see if there is fire in it.”
Kuei-shan poked the fire, and said, “No fire.”
Pai-chang stood up and poked deep into the burner himself, and found a 
bit of burning charcoal. Showing it to Kuei-shan, he said, “You said there was 
no fire. [Look at] this burning bit!”
Kuei-shan was awakened. He made a salutation and told Pai-chang what 
he had realized. Pai-chang said, “This is merely a temporary detour on the 
road [to enlightment). The Sutra25 says, ‘Desiring to realize the significance of 
the Buddha-nature, one must observe and wait for occasions and conditions.’ 
When the occasion comes, just as an ignorant man suddenly awakens and a 
forgetful person remembers, you will immediately realize that your own being 
cannot be acquired from others. Therefore, our patriarch26 says, ‘Having 
awakened, it is the same as not yet being awakened; that is, no mind and no 
Dharma? Only there is no illusive mind, no “holy” mind, “secular” 
mind, or the like. The original Dharma-mind, you yourself inherently have. 
Now that you have realized it, try your best to protect and maintain it.”
25 The Nirvana Sutra.
26 I.e. the Fifth Patriarch in India. Sec CTL, cbiian I.
23. Do You Have a Light?
While doing farm work together with Kuei-shan, Pai-chang asked, “Do 
you have a light?”
Kuei-shan said, “Yes, I do.”
Pai-chang said, “Where is it?”
Kuei-shan picked up a small piece of firewood, blew on it twice, and passed 
it to Pai-chang.
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Pai-chang took it and said, "It’s like a worm eating into wood.”
24. Dispatching Ling-yu to Mount Takuei27
27 Mount Takuei AiMib. Located in present-day Ninghsiang Hsien of Hunan Province
28 Hunan j# jft. South of the Tungt’ing Lake in present-day Hunan Province.
29 Spiritual Friend A translation of the Sanskrit kaiyartamirra. Also rendered
#£. It means a friend of virtue, a religious counsellor, etc. It is a courteous expression for 
a master.
30 Hua-lin Popular name of the Ch’an master Shan-chiieh one of Ma Tsu’s 
disciples. See WH, chiton 3.
One day, when he had arrived from Hunan,28 the ascetic Ssuma told Pai- 
chang that quite recently he had discovered a mountain called Takuei in 
Hunan, a place where one thousand five hundred Spiritual Friends29 could 
live.
The Master Pai-chang said, "Could I live there?”
"No,” said Ssuma. "It isn’t a place you could live.”
"Why?” asked the Master.
Ssuma said, "You are a bone-like man, that mountain is a fleshy mountain. 
If you lived there your disciples would be less than a thousand.”
Pai-chang asked, "Is there anyone in our community who could live there?”
Ssuma said, "Let me examine them one by one.”
At that time Hua-lin30 was chief monk in the monastery. Pai-chang had his 
attendant call him. When he appeared Pai-chang asked, "How about this 
person?”
The chief monk coughed deeply and walked forward a few steps in response 
to the Master’s request. Ssuma immediately said, "No, he couldn’t.”
Next, the Master had the attendant call Ling-yu, who was then chief of 
the kitchen. When Ssuma saw him he said, "This man is just the master for 
Mount Kuei!”
At night, Pai-chang had Ling-yu come into his room and appointed him 
[the abbot of Mount Kuei], by saying, "For me, conditions for edification exist 
here. Mount Kuei is a magnificent place. You ought to reside there to main­
tain our tradition and to instruct the young without exception.”
Hearing of this, Hua-lin voiced a protest. "I, though unworthy, am in 
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the position of chief monk. How is it the kitchen chief was appointed to be 
the abbot of Mount Kuci instead of me?”
Pai-chang said, “If you can utter an outstanding phrase in front of an 
audience, you shall be charged with the abbotship.” He pointed to a vase and 
said, “Instead of calling it a vase, what will you call it?”
Hua-lin said, “It cannot be called a tree-stump.”
Pai-chang put the same question to Ling-yu, who immediately kicked it 
over and went out. Pai-chang said with a smile, “Our chief monk has lost the 
mountain!”
24b. (supplement)
A monk asked, “What is the portrait of Pai-chang?”
Getting up from his Ch’an chair, Kuei-shan stood up with arms akimbo.
24c. (supplement)
Yiin-yen31 asked Kuei-shan, “The giant figure of Pai-chang—what is it?”
31 Yiin-yen ¥>. Popular name of the Ch’an master T’an-sheng (780-841), 
Yiieh-shan’s Dharma heir.
32 Loyang JSSB was then the capital of the T’ang Dynasty. Now in Loyang Hsien of 
Honan Province
33 Nanch’ang $ 5 now is the city of Nanch’ang $ g ip, the capital of Kiangsi Province. 
In the T’ang Dynasty it was the name of a prefecture.
Kuei-shan said, “Lofty and dignified, brilliant and illuminated, not sound, 
before sound, not color, behind color! As if a mosquito alighted on the Iron 
Ox and tried to bite it, there’s no place to get your teeth in.”
25. What Do You Come Here For?
Being directed to visit Ma Tsu when begging his food in Loyang,32 Huang- 
po Hsi-yiin made the trip to Nanch’ang.33 He was told upon arrival there 
that the Patriarch had died and that his ashes were enshrined in a stupa on 
Mount Shihmen, so he went to Shihmen to pay homage to the Patriarch’s 
stupa. At that time Master Pai-chang housed himself by the stupa, and Huang- 
po visited him there, telling him the reason he had come and of his wish to 
hear the phrase from which Pai-chang was drawing power in everyday life.
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Pai-chang said, “So lofty and dignified, where did you come from?”
Po said, “Lofty and dignified, I came from Lingnan.”34
34 Lingnan ft#). South of the Mei Range <ft. At that time, it was a Tao if, govern­
ing an area covering present-day Kuangtung and Kuangsi Provinces and Vietnam. But 
here it indicates Ts’aohsi, Ch’iichiang Hsien, Kuangtung Province 
where the Sixth Chinese Patriarch Hui-neng lived.
Pai-chang said, “Lofty and dignified, what do you come here for?”
Po said, “Lofty and dignified, for no other thing than this I come here.” 
Then he saluted the Master.
26. Really Your Insight Exceeds Your Master’s
Huang-po stayed at Pai-chang’s. One day, bidding him farewell, he said, 
“I want to go and salute Ma Tsu.”
“Ma Tsu has already passed away,” he replied.
“I was wondering,” Po said, “what words and phrases did Ma Tsu teach?”
Pai-chang thus cited the example of his second visit to Ma Tsu (episode 13), 
his holding up of the whisk, and so forth, and warned him, “The Buddha 
Dharma is not an easy matter. A single Katz from Patriarch Ma left me deaf 
for three days.”
On hearing this, Po spontaneously stuck out his tongue. Pai-chang asked, 
“Wouldn’t you like to be a Dharma heir of Ma Tsu from here on?”
Po answered, “No. Today, thanks to your example, I can see the great 
strategy and great action of Ma Tsu, though I cannot know him in person. 
If I were to be his Dharma heir, I would later lose my descendents.”
Pai-chang said, “Yes. Yes. One whose insight is equal to his master’s is 
inferior to him in virtue by half. Only one whose insight exceeds his master’s 
is competent to receive his transmission. You really have an insight that ex­
ceeds your master.”
26b. (supplement)
Later on, Kuei-shan asked Yang-shan about the story of Pai-chang’s second 
salutation to Ma Tsu and his holding up the whisk and so forth, saying, 
“What did these two elders really mean by that?”
Yang-shan replied, “To reveal the great strategy and great action.”
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Kuei-shan asked, “Ma the Partiarch produced eighty-four Spiritual Friends. 
Of them, how many attained the great strategy and great action?”
Yang-shan replied, “Pai-chang attained the great strategy and Huang-po 
attained the great action. All the others were preachers.”
Kuei-shan said, “Just so, just so.”
27. Tilling Virgin Land
Coming back from the work of tilling virgin land after the call was 
sounded, the Master accosted the monk (Huang-po) Hsi-yun: “It’s hard to 
till virgin land, Reverend Yun.”
“I only labor like all the other monks,” Po said.
Pai-chang said, “Sorry to trouble you with work.”
Po said, “How could I shirk my labor?”
Pai-chang said, “How much have you tilled?”
Po struck the ground three times with his hoe in the gesture of tilling. 
Pai-chang gave him a Katz. Covering his ears with his hands, Po went away.
28. Just Sitting Back
Huang-po asked, “How could the teachings of the enlightened ancients be 
indicated to people?”
Pai-chang just sat back in silence.
Huang-po then asked, “If so, what transmission could succeeding genera­
tions receive?”
Pai-chang said, “I thought you were the right man,” and then went back to 
the abbot’s room.
29. The Tiger
Pai-chang asked Huang-po, “Where did you go?”
Po said, “I went down the mountain to gather mushrooms.”
Pai-chang said, “At the base of the mountain there’s a tiger. Did you see 
him?”
Po roared like a tiger.
Pai-chang took out the axe from his waistband and made a chopping motion.
Po checked him and then slapped him.
The Master laughed loudly and returned to the temple.
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When evening arrived, he preached, “Dear Brethren, at the base of the 
mountain there’s a tiger. You’d better be careful leaving and returning. I 
myself got a nip from him this morning.”
29 b. (supplement)
Later on, Kuei-shan asked Yang-shan, “What about the episode of Huang- 
po and the tiger?”
Yang-shan said, “What do you think?”
Kuei-shan said, “Pai-chang should have chopped him to death. How could 
he let such a situation develop?”
Yang-shan said, “I disagree.”
Kuei-shan said, “Then what do you think?”
Yang-shan said, “Pai-chang understood not only to ride the tiger’s head 
but to grasp its tail too.”
Kuei-shan remarked, “Dear Chi (Yang-shan Hui-chi), you really have ut­
terances of precipitous heights.”
30. Who Can Go?
Ascending to the platform, Pai-chang told the assembly of monks, “I want 
to send a message to Ch’an master Hsi-t’ang. Who will take the message?” 
“HI go,” said Wu-feng.35
35 Wu-feng Popular name of Ch’an master Ch’ang-kuan one of Pai-chang’s 
disciples.
“How will you pass on the message to him?” said the Master.
Feng said, “Seeing him, I’ll tell him.”
Pai-chang said, “Seeing him, what will you tell him?”
Feng said, “Coming back, Fll tell you.”
31. Which Is the Right One?
Seeing Yun-yen, Pai-chang held up five fingers.
“Which one is it?” he said.
Yun-yen said, “Wrong.”
Pai-chang said, “That couldn’t be.”
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32. It Is Beyond Your Vision
Once, Pai-chang had been sitting in the Dharma Hall till late at night. The 
attendant Yun-yen came three times to wait on him. The third time, the 
Master suddenly let out a sound and spat.
“Why did you spit [now, on my third visit] and not before?” the attendant 
asked.
Pai-chang said, “It is beyond your vision.”
The attendant said, “Master, I am your attendant. If you won’t tell me, who 
will you tell?”
Pai-chang said, “Don’t question any more. It’s not a matter you can ask 
about, nor is it a matter I can speak of.”
The attendant said, “Master, later generations would like to know. I beg 
you to show your compassion [and explain it for them].”
Pai-chang said, “What an agony of shame! I have not yet become a Man. 
At that moment I brought ideas of Bodhi and Nirvana to my mind, that’s why 
I spat like that.”
The attendant said, “If so, why was it necessary for you to spend so much 
time in giving lectures on Bodhi and Nirvana, the absolute and relative teach­
ings, and so forth?”
Pai-chang said, “I spoke only to detached minds. That’s why I told you that 
it wasn’t a matter you could ask about nor a thing within your vision.”
33. Somebody Needs It
Yun-yen asked, “Master, for whom are you engaged in labor every day 
[from morning to evening] ?”
Pai-chang said, “Somebody needs it.”
Yen said, “Why don’t you let him do it himself?”
“He doesn’t have the tools for it,” the Master replied.
34. With Your Throat and Lips Shut, Please Say It Quickly
Preaching, Pai-chang said, “With your throat and lips shut up, please say 
it quickly.”
Kuei-shan said, “I can’t say it. I beg you, Master, to say it.”
Pai-chang said, “It’s not that I refuse to say it to you, but if I did Pm afraid
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I would lose my descendents in the future.”
Wu-feng said, “Master, you, too, have to shut up.”
Pai-chang said, “At the place where nobody is I stand looking up at you 
with my hand raised to my brow.”
Yiin-yen said, “I still have a place through which I can say it. Please ask 
your question.”
Pai-chang said, “With your throat and lips shut up, please say it quickly.”
Yen said, “Master, now you have it.”
Pai-chang said, “My descendants are lost.”
35. Looking for an Ox When Riding on It
Hsi-yiian Ta-an3< was directed to Mount Paichang while on pilgrimage. 
Having seen the prosperity of the monastery, he felt satisfied. Making an 
obeisance to the Master, he said, “I want to realize the Buddha. Who is he?”
Pai-chang said, “It is just like a man looking for an ox when he is riding on 
it.”
Ta-an said, “What about the post-realization?”
Pai-chang said, “Just like returning home riding on the ox.”
Ta-an said, “I wonder, what is the right way to constantly preserve [the 
realization] ?”
Pai-chang said, “It’s just like a cowherd with a whip in his hand watching 
his ox so it doesn’t eat the farmer’s crops.”
36. I Don’t Realize the Tao-Practice After All
Late one night, Pai-chang awakened from sleep and suddenly felt that he 
wanted to drink some hot water. But the attendant was sleeping and he didn’t 
want to awaken him. Nevertheless only a moment later someone knocked at 
the door of the attendant’s room and told him that the Master wanted some 
hot water. Getting up, the attendant heated the water and took it to the 
Master, who was astonished, and asked, “Who had you prepare this and bring 
it here?”
The attendant told what had happened. Pai-chang snapped his fingers, and
36 Hsi-yiian Ta-an (M83). One of Pai-chang’s disciples. See CTL, ebuan 9. 
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said, “I don’t realize the Tao-practice, after all. If a man truly realized the Tao- 
practice, he himself wouldn’t be aware of anything, and spirits couldn’t know 
him, either. In what transpired tonight, I allowed the tutelary spirit of the 
temple precincts to get a look at my conscious mind at work. That’s why this 
happened.”
37. The Absolute Teaching or Relative Teaching?
Pai-chang had his attendant ask the chief monk, “ ‘Reality in itself does 
not receive even a particle of dust, for in the realm of Buddha-afTairs absolutely 
nothing is left behind’—does that belong to the absolute or relative teaching?”
“It belongs to the absolute teaching,” the chief monk said.
The attendant went back and told this to the Master, who struck him and 
drove him out of the monastery.
38. One Verdict for the Both of You!
A monk said, “I am here with an uncut gem, to ask you, Master, to evaluate 
it.”
Pai-chang said, “Last night, on the south mountain, a tiger bit himself.” 
The monk said, “Certainly that is a true interpretation of the meaning of 
Reality, but why don’t you show it to me through some skilful means?”
Pai-chang said, “You are a man closing his ears to steal a bell.”
The monk said, “[The charred log of the Wu-Pung tree might be the best 
material for a lute, but] if it had not been appreciated by General Ts’ai,37 it 
would have been the same as the firewood in a countryside restaurant.”
37 General [Ts’ai] [M] Namely Ts’ai Yung who styled himself Pochiai 
(Good Musician). Hearing the sound of a burning log of the Wu-t’ung tree and
thinking such a log would make excellent material for a lute, he pulled it out of the fire, 
and the lute he made from it became famous for the beauty of its sound.
38 A true acquaintance £><. An idiom which refers to an intimate friend; here it 
suggests a communicative or appreciative person.
Thereupon the Master struck him.
The monk said, “Oh Heavens! Oh Heavens!”
The Master said, “What verbiage!”
The monk said, “It is a pity. One rarely finds a true acquaintance.”38 Then 
he shook his sleeve and left.
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The Master said, ‘‘Today, Pai-chang lost a half.”
That night, the attendant said, “Master, you have been given a flat refusal, 
and you just accepted it.”
The Master struck him.
The attendant said, “Oh Heavens! Oh Heavens!”
The Master said, “It’s a pity. One rarely finds a true acquaintance.”
The attendant gave a salute to the Master, and Pai-chang thereupon said, 
“One verdict for the both of you!”
39. The Gateway into Reality
Hoeing in the field when he heard the drum sounding the universal call, 
one of the monks took up his hoe and went back to the temple, laughing loud­
ly. Pai-chang said, “Excellent fellow! This is the gateway through which Kuan- 
yin—the World-Sound-Regarder—penetrates the principle of Reality!”
Later he called the monk and asked him, “What principle did you see 
today?”
The monk answered, “I didn’t eat the gruel this morning and I was very 
hungry. Hearing the drum I came back to take my meal.”
Pai-chang burst into loud laughter.
40. Who Are Who?
Question, “Who is Buddha?”
Pai-chang said, “Who are you?”
Answer, “I am so and so.”
Pai-chang said, “Do you know this so and so?”
Answer, “Quite familiar.”
Pai-chang held up his whisk and asked, “Do you see this whisk?” 
Answer, “I see.”
With that, Pai-chang gave up.
41. Enmity to Buddhas and the Teaching of the Evil One
A monk asked about the saying: “To interpret the Dharma while depending 
on the sutras means enmity to all the Buddhas past, present, and future. To 
be in any way apart from this one word, ‘sutra,’ means to become one with 
the Evil One’s teaching.”
65
THE EASTERN BUDDHIST
Pai-chang said, “To persist in your living and acting means enmity to all 
Buddhas past, present, and future. To seek anything other than this is to be 
one with the Evil One’s teaching.”
42. The Most Extraordinary Matter
Question: “What is the most extraordinary matter?”
Pai-chang answered, “To sit alone atop Great Hero Peak (Ta-hsiung).” 
The monk made a bow.
Pai-chang thereupon struck him.
43. Burial Tomorrow
A weeping monk walked into the Dharma Hall.
Pai-chang said, “What’s the matter?”
The monk replied, “I lost both my parents. Please, Master, select a day for 
the funeral service.”
“Come tomorrow. I’ll bury them together with you.”
44. A Fine Example of Loneliness
When Chao-chou39 visited Pai-chang, the Master asked him, “Where did 
you come from?”
39 Chao-chou MM- Popular name of the Ch*an master Ts’ung-shen (778-818).
Chou said, “Nan-ch’iian.”
Pai-chang said, “Nowadays, what words does Nan-ch’iian give to his dis­
ciples?”
Chao-chou said, “A man still lacking realization should come straight to 
loneliness.”
Pai-chang said, “Now, 1’11 put aside the question about a phrase of loneliness. 
How might a phrase of absent-mindedness be uttered?”
Chou walked forth three steps.
Pai-chang gave him a Katz.
Chou made a motion of withdrawing his body.
Pai-chang said, “A nice example of loneliness, indeed!”
Thereupon, Chou danced away.
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45. A United Form Is Unattainable
A monk asked Hsi-t’ang, “I put aside the matter of there being a question 
and answer. How is it when there is no question and answer?”
T’ang said, “You are afraid it will rot, aren’t you?”
Hearing of this, Pai-chang said, “I have been suspecting this brother.”
A disciple said, “I beg you, Master, explain it to me.”
Pai-chang said, “A united form [of the whole] is unattainable ”
46. I Am at Fault
Pai-chang dispatched a monk to Chang-ching’s40 temple. He told him, 
“When you see Chang-ching go up to the platform to preach, unfold the 
kneeling mat and make a bow to him. Then get up, take off one of his shoes, 
brush the dust from it with your sleeve, and put it on the ground upside down 
with the heel towards him.”
40 Chang-ching Popular name of the Ch’an master Huai-yiin if tf (749-818).
41 Yiian-chih Also known as Tsung-chih (See WH, cbiian 5.) One of the 
Dharma heirs of Yiieh-shan.
When he arrived at Chang-ching’s, the monk carried out the Master’s 
instructions.
Chang-ching said, “Sorry, I am at fault.”
47. From You I Know Who Pai-chang Is
One day Yiin-yen brought his elder brother, later called by his monastic 
name Yiian-chih41 (and called Tao-wu after the mountain where he lived), to 
see Pai-chang. Having given formal greeting, Yiin-yen said, “This is my elder 
brother. He wants to devote himself to you, and to have you shave his head. 
He wishes to lead a homeless life after your example. Is that all right?”
“No,” said the Master, “it isn’t.”
Yiin-yen said, “Then, what should he do?”
Pai-chang said, “He should devote himself to the Elder Nieh-p’an, and have 
Nieh-p’an shave his head.”
Yiin-yen took his brother to the Elder and told him the whole story. Nieh- 
p’an approved of the idea. Yiin-yen took his brother to Loyang to receive the 
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complete commandments and then back to Mount Paichang. After one year 
had passed, Tao-wu bade Pai-chang farewell and went to Yiieh-shan, who 
asked, “One phrase—how do you say it?”
Wu said, “There is a man who has never spoken at all.”
Yiieh-shan said, “[If so,] from where did the scriptures of the Hinayana 
and the scriptures of the Mahayana come?”
Wu said, “A secondary offshoot.”
Yiieh-shan was extremely impressed with him. Wu subsequently studied 
Ch’an there, and got a good taste of it. After that, his only wish was for his 
brother to come [and study Ch’an with him]. One day, he wrote a letter to 
his brother in which he said, “The Shih-t’ou [line]42 is a store selling pure gold, 
while the Kiangsi [line] is a general store. What are you doing rooting yourself 
in the latter? Please, by all means, come quickly without delay!”
42 Shih-t’ou SSI, meaning stone or rock. Popular name of the Ch’an master Hsi-ch’ien 
#9 (7OO-79O)- So called because he lived in a hut on a rock east of the South Monastery 
of Mount Heng.
After receiving the letter, Yun-yen became greatly distressed. Later, he 
attended upon Pai-chang until late into the night. The Master said, “That’s 
enough for today.”
Yun-yen did not go.
Thereupon, Pai-chang said, “What’s the matter with you. You look haggard, 
as if something was troubling you. If there is something, please tell me.”
Yiin-yen said, “It’s nothing.”
Pai-chang said, “Isn’t it because you received a letter from Brother Chih 
(Yiian-chih)?”
“Yes,” Yun-yen said.
Pai-chang asked Yiin-yen to show him the letter, and Yiin-yen presented it 
to him. After reading, he said, “It’s clear. Just as it is said: those who bear us 
are parents, but those who help make us into men are friends. You need not 
stay with me here. Go there at once.”
Yiin-yen said, “I dare not go.”
Pai-chang said, “I have a letter and gift for Reverend Yiieh-shan. Please 
take the letter and go to him at once.”
Yiin-yen, following Pai-chang’s directions, took the letter and went to
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Yiieh-shan. Tao-wu came out to meet him and took him to see Yiieh-shan. 
After Yun-yen gave his greetings and presented the letter, Yiieh asked, 
“What words does Brother Hai (Huai-hai) usually give his disciples?”
Yun-yen said, “Usually he says, ‘I have a sentence containing one hundred 
flavors.’ ”
Yiieh-shan said, “A salty thing tastes salty. A bland thing tastes bland. A 
thing neither salty or bland has a normal taste. What then is a sentence contain­
ing one hundred flavors?”
Yun-yen had nothing to answer.
Yiieh-shan said, “How about the Birth-and-Death present right here?”
Yun-yen said, “There is no Birth-and-Death present here.”
Yiieh-shan said, “How long did you stay with Pai-chang?”
“Twenty years,” said Yun-yen.
Yiieh-shan said, “You stayed with him for twenty whole years, and you 
haven’t even eliminated your worldly air?”
Another day, when Yiin-yen was waiting on him, Yiieh-shan further asked, 
“What other Dharma does Brother Hai preach?”
Yiin-yen answered, “Occasionally he said, ‘Realize it on beyond the three 
phrases. Realize it within the six phrases.’ ”
Yiieh-shan said, “Fortunately, it’s three thousand miles off and no concern 
of mine.” Then he asked, “What other Dharma does he preach?”
Yiin-yen said, “Once, just as Pai-chang finished his sermon and the monks 
were beginning to leave the hall, he called out to them, ‘Oh Brothers!’ They 
turned around. He said, ‘What’s this?”’
Then Yiieh-shan said, “Why didn’t you tell me this earlier? Brother Hai 
still lives. Today, thanks to you, I could see him.”
48. The Wheelbarrow and the Ox
On Mount Let’an,43 Pai-chang was pushing a wheelbarrow. Seeing him, 
monk Tan-yiian44 said, “The wheelbarrow is here, but where is the ox?”
43 [Mount] Let’an [dj]. This is Mount Shih-men CTIj not Mount Paichang 
as Ui Hakuju states in ZK, II, p. 362.




Pai-chang raised his hand to his brow.
Tan-yuan wiped his eyes with his hand.
49. One Day I Don’t Work, One Day I Don’t Eat
Whenever there was work to be done Pai-chang always delegated it to him­
self first and to the other monks afterwards. None of the monks could bare to 
see the old man working so hard, however, so they hid his tools and asked 
him to rest. He said, “I have no virtue, how can I let others work?” Although 
he searched throughout the monastery for his tools, he couldn’t find them. 
[Consequently, he couldn’t go to work,] so he did not eat [for a day]. As a 
result of this, the words “One day I don’t work, one day I don’t eat” have 
circulated throughout the world.
50. The Master’s Return to the Silence, 
Posthumous Title, and Stupa
Pai-chang returned to the silence on January 17 [lunar calendar] in the ninth 
year of Yuan-ho45 of the T’ang dynasty (814). He was sixty-six. His ordination 
age was forty-seven. In the first year of Ch’ang-ch’ing46 (821), the posthumous 
title Ch’an Master Ta-chih47 48[Great Wisdom] was conferred upon him by 
Imperial order. His stupa is known as the Great Wheel of Transcendental 
Treasure/8
45 Yiian-hojtifo. Title of the reign (809-820) of Emperor Shun of the T’ang 
Dynasty.
46 Ch’ang-ch’ing Title of the reign (821-824) of Emperor Mu of the T’ang 
Dynasty.
47 Ch’an Master Ta-chih A If
48 The Great Wheel of Transcendental Treasure Also read AWI8M*.
Appendix. Four Problematic Stories
1. Three Great Jars of Thick Bean-sauce
Ma the Patriarch sent a message and three great jars of thick bean-sauce to 
Pai-chang via some messengers. He ordered them set in a row along the ground 
of the Dharma Hall, and then went up to the platform to give a sermon. As
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soon as the assembly of monks had gathered, Pai-chang pointed his staff at 
the jars, saying, “If any of you can say the proper words these jars will not be 
broken; otherwise, I will smash them.” No one could say anything, so the Mas­
ter broke the jars and went back to his room.
2. Pai-chang the Second49
49 Second Pai-chang I.e. Ch’an master Nieh-p’an
50 Shanch’uan Temple Location unknown.
During his pilgrimage, Pai-chang arrived at Shanch’iian Temple.50 He 
wanted to read the Buddhist scriptures. At first the abbot of the temple refused 
him. “Zen monks’ robes aren’t clean,” he said, “I am afraid you will dirty the 
scriptures.” But finally, because of Pai-Chang’s great enthusiasm, the permis­
sion was granted. As soon as he had finished reading them, he left and went to 
Mount Tahsiung to assume the abbotship of the monastery there. After­
wards, a monk charged with getting subscriptions for donations came to 
Shanch’iian Temple to see the abbot. The abbot said, “Where did you come 
from?”
“Mount Tahsiung,” he answered.
“Who is the abbot there now?” the abbot asked.
“I think that it’s the same monk who read the scriptures at this temple when 
he was on pilgrimage,” was the reply.
“You mean Master Hai, do you?” the abbot asked.
“Yes.”
The abbot thereupon brought his palms together in salutation and [apolo­
gizing for his ignorance] said, “I’m truly a common man. I didn’t realize he 
was a spiritual teacher to men and gods.” He then asked, “What is your pur­
pose in coming here?”
“To ask you to subscribe donations to us,” the monk replied.
The abbot himself gathered the subscriptions and gave instructions to the 
donators. When it was all finished, he started for Mount Paichang together 
with the monk.
When he heard this, Pai-chang walked down the mountain to welcome the 
abbot to his monastery. Having saluted each other, Pai-chang asked the 
abbot to take the Ch’an seat. “I have a question to ask you,” he said.
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Unable to decline the invitation, the abbot took the seat.
Pai-chang asked, “Abbot, what is it like when you give a lecture?”
“Like moving pearls about on a golden dish,” said the abbot.
“Where are the pearls when the golden dish is taken away?” said Pai-chang. 
The abbot failed to answer.
Pai-chang further asked, “The scriptures say, ‘Having thoroughly realized 
Buddha-nature, you are equal to the Bodhisattva Manjusri.’ However, when 
you have thoroughly realized Buddha-nature, you should be equal to Buddha. 
How is it you are only equal to Manjusri?”
Again the abbot failed to answer. Because of this, he put on Ch’an robes 
and took up the study of Ch’an [at the temple]. He was popularly known as 
monk Nieh-p’an, and later as Pai-chang the Second.
3. Good, as Long as You Realize It!
Priest Huo (Yen-t’ou Ch’iian-huo)51 visited Pai-chang.
51 Priest Huo Le. Yen-tou Ch’iian-huo MOne of Ch’an master Te-
shan’s ftdb Dharma heirs. But Shan-ch’in mistakenly states he is Ch’an master Lin-chi’s 
Dharma heir. (See Zokuzokyo^ Vol. 113, p. 20b).
52 Annam (the southern frontiers; Annam means “Security South”). Saipei 
(the northern frontiers beyond the Great Wall).
After he had some tea, Chang said, “I have a question to ask you. May I 
ask it?”
Huo said, “Fortunately, it has inherently nothing to do with words. Why 
must you talk rubbish?”
Chang said, “If so, you do allow the question.”
Huo said, “One more cup of tea, please.”
Chang said, “Having taken over Annam, you worry about Saipei.”52
Uncovering his breast, Huo said, “It is this, isn’t it?”
Chang said, “But nevertheless, it is too difficult to reach! It is too difficult 
to reach!”
“Good,” Huo said, “as long as you realize that much! Good, as long as you 
realize that much!”
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Yang-shan’s Comment on This (supplement)
Later, a certain monk told this to Yang-shan, who said, “If you realize the 
point of this story, [you will see that] it is really wonderful. But if you don’t, 
you will feel like a man losing himself in broad daylight.”
4. What’s Behind You?
One day, Nan-ch’iian came to Pai-chang.
Chang said, “Where did you come from?”
Ch’iian said, “Kiangsi.”
Chang said, “You are still here with the portrait of Patriarch Ma, aren’t 
you?”
Ch’iian said, “Just this.”
Chang said, “What’s behind you?”
Shaking his sleeve, Ch’iian went away.
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